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A Translation of I Peter 2:18-25 

 
Slaves, with all reverent fear, submit to [your] masters- not only to those who are 

good and gracious, but also to those who are unjust.  Because this is pleasing [to God]- if 

someone, when suffering unjustly, endures affliction because he is mindful of God.  For 

is it „a great honor‟ if you, when being beaten for your own sin, you put up with it?  But 

if, when you do good and suffer, you endure it, this is pleasing to God. 

Because you have been called to this type of life, because Christ also suffered on 

your behalf, thereby leaving you an example so that you should imitate him. 

“He did not sin and neither was any falsehood found in his mouth” 

He did not return insult when insulted, he did not threaten when suffering, but 

rather entrusted [himself]
1
 to the one who judges justly. 

He himself carried “our sins” in His body on the cross, so that we, „being dead‟ 

with regard to sins, may live with regard to righteousness.  

“By His wounds, you
2
 were healed” 

 For you were “straying like sheep” but now you have returned to the shepherd and 

guardian or your souls. 

 

 

 

Summary of passage 
 

Slaves, you ought to worthily endure under unjust suffering because it is pleasing to God, 

and because you were called to follow Christ‟s proven example. 

  

Exegetical outline 
 

2:18 Slaves ought to submit with reverent fear to masters- both good and unjust. 

2:19-20 The first reason is that being patient under undeserved (not deserved) 

suffering is pleasing to God (implying vindication).  

2:21-25 The second reason is that slaves are called to follow Christ‟s proven 

example.  

2:22-23 Christ suffered unjustly and bore suffering worthily- (You 

also should suffer worthily) 

2:24-25 Christ‟s suffering was redemptive, bringing you back to 

God- (You also should suffer redemptively, bringing others 

to God) 

 

Summary:   Slaves, you ought to worthily endure under unjust suffering because it is 

pleasing to God, and because you were called to follow Christ‟s proven example. 

                                                           
1
 Or „he entrusted [judgement]… 

2
 A Few manuscripts have ijavqhmen „we were healed‟.  The reading is clearly secondary, appearing in 

one Greek manuscript and in a few Latin and other Versions.  This reading is conformed to the reading of 

the LXX of Isa. 53:5.  However, Peter often differs from LXX in quotations (8 out of the 11 quotations 

listed in UBS).  UBS does not consider this variant significant enough to include it. 
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Introduction 
 

First Peter 2:24-25 is an important passage on many levels.  It has much to say about the doctrine 

of the atonement.  It illustrates the early church‟s understanding of the „Fourth Servant Song‟ in Isaiah- an 

important passage for later apologetics.  By the same token, it provides an interesting study on the use of 

the Old Testament in the New.  But most germane is the place this section has in Peter‟s argument in the 

paragraph, which in turn serves to further his purpose in the larger argument and the letter as a whole.  By 

placing these two verses in the context of the whole paragraph and First Peter as a whole, and by then 

tracing the argument, paying special attention to Peter‟s use of Isaiah material, one will be able to 

understand what Peter is saying to the slaves he addresses. 

 

Historical Context 
 

The First Epistle of Peter claims to be written by “Peter, an apostle of Jesus Christ” (1:1).  Many 

scholars doubt that it was actually written by Peter, but the arguments against Petrine authorship are not 

convincing enough to outweigh the simple self-designation and widespread early attestation as from Peter.
3
 

The strongest argument against Petrine authorship is that widespread systematic persecution did not happen 

until after the time of Peter‟s death.  This is often associated with the reigns of Domitian (early 90‟s) or the 

correspondence between Pliny and Trajan (about 110 AD).
4
  But the persecution described seems not to 

have been systematic or official, especially given the positive view of the state in 2:13-17.  It was written 

from Rome (5:13)
5
 to churches in Pontus, Galatia, Capadocia, Asia and Bithynia- five regions of Asia 

Minor (1:1).  The early 60‟s, during Nero‟s rule is the most probable date.
6
   

The recipients are Gentile converts who have come out of the futile lifestyle of their ancestors 

(1:14,18).  They were involved in various sins of Gentiles (4:3), but have been converted through the 

anonymous preaching of the Gospel.  In converting, they brought about the ill will of those with whom they 

used to participate in sin (4:4), and so are the objects of slander, ridicule and outright persecution (2:12; 

3:16).  For this reason Peter encourages them as exiles and strangers (1:1, 2:11). 

                                                           
3
 Carson. pp. 421-4. 

4
 Michaels. p. lxiii, Blum. pp. 210-211.  

5
 „Babylon‟ is a cryptic reference to Rome, Carson. p. 424. 

6
 Ibid. 
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At least some of the recipients are slaves, and because this section is addressed specifically to 

slaves, it is necessary to explore the institution of slavery in the Roman Empire during the first century.  By 

the New Testament era slavery was the foundation of the economy of the Roman Empire.  While slaves had 

the legal status of a thing, they were often treated as well as a freeman.
7
  They were protected by law 

against severe cruelty, though still liable to corporal punishment.
8
  Slaves played a wide range of social and 

economic roles.  Many held responsible positions both in the household and in civil service.
9
   

In many ways, slaves were better off than the poor freeborn laborers.  They had a guaranteed room 

and board, often their own room in the master‟s house.
10

  Educated slaves were prized for their usefulness.  

Therefore, slaves were educated at their master‟s expense.  Many slaves were more educated than their 

masters were.
11

  Slavery was also not a permanent condition.  A slave could expect to be freed around age 

thirty.
12

  Manumitted slaves of Roman citizens were usually granted Roman citizenship.  For this reason, 

many people sold themselves into slavery in order to gain security, education or a trade, or to secure an 

inroad into social position and advancement.
13

 

Two factors of slavery in the Roman Empire greatly influence the understanding of First Peter.  

First, the father of the household exercised full legal control over all in the household.  Therefore, the 

quality of a slaves life depended almost entirely on the owner.
14

  A master would treat his slaves better or 

worse depending on his mood and character.  Thus Peter felt the need to address both those with good 

masters and those with bad.  Secondly, slaves usually shared the same culture and religious traditions as the 

owner.  Therefore, as a slave became a Christian while the master remained pagan, Christianity would be 

perceived as a threat to “traditional kinship ties and patriarchal family structure.”
15

  The Christian group 

may have been perceived as a different family or kinship demanding loyalty and thus challenging loyalty to 

the owner.  This may account in part for the slander and persecution suffered by the Christians in general 

and slaves in particular.  It is this situation to which Peter felt the need to speak. 

                                                           
7
 Bartchy, ABD Vol. 6, p. 66. 

8
 Ibid., p. 68. 

9
 Bartchy, ISBE Vol. 4, p. 544. 

10
 Ruprecht. Vol. 5, p. 460. 

11
 Bartchy, ABD, Vol. 6, p. 66. 

12
 Bartchy, ISBE, Vol. 4, p. 545. 

13
 Ibid., p. 543. 

14
 Bartchy, ABD. Vol. 6, p. 69. 

15
 Ibid. 
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The recipients are under real threat of or actual persecution and suffering.  Sometimes it is spoken 

of in hypothetical terms, and sometimes as if actually happening.  They are slandered and persecuted by 

ignorant people who have been put off by their conversion (4:4).  This persecution seems to be sporadic 

and haphazard, and not organized persecution by the state.  The theme of suffering and the Christian‟s 

proper response runs throughout the letter.   

 

Literary Context 

Parallel to the theme of suffering is the theme of „glory‟.  First Peter is filled with references to 

eschatological hope.  The paradigm both for suffering and glory is Jesus Christ.  In 1:11, Peter refers to the 

„sufferings of Christ and the glories that would follow‟(NIV).  Throughout the letter „suffering‟ is usually 

somehow connected with „glory‟.
16

  For example, “you may have had to suffer grief in all kinds of trials” 

(1:6, NIV) is followed by “…may result in praise, glory and honor when Jesus Christ is revealed” (1:7).  

And 4:13, “But rejoice that you participate in the sufferings of Christ, so that you may be overjoyed when 

his glory is revealed.”
17

   

The idea that future glory provides foundation for proper response to the experience of suffering 

furnishes the organization as well as the central theme of First Peter.  The twofold designation of the 

recipients as evklektoi/j (chosen) and parepidh,moij (strangers) is developed in the two major sections 1:3-

2:10 and 2:11-5:11.
18

  The first major division develops the idea of the recipients as „chosen‟.  They have a 

living hope of glory (1:3-7), a glorious joy in salvation (1:8-9) and a glorious salvation surpassing that 

known by the prophets and angels (1:10-12).   Since they have such a hope (1:13) they are to live lives 

characterized by holiness (1:13-16), reverence (1:17-21) and love (1:22-2:3).
19

  The last section of the first 

major division returns to the recipients‟ status as „chosen‟, forming an inclusio.
20

  

                                                           
16

 Thurston. p. 173. Slaughter. P. 79-80. 
17

 cf. also 3:9,14, 17-18, cp. v.22; 4:14; 5:4,9-10. 
18

 This was first brought to my attention in 1994 by Jackie Hops, a fellow student.  Cf. Michaels, xxx1v-

xxxvi although Michaels sees a three part division based on the structural marker VAgaphtoi, (beloved) in 

2:11 and 4:12.  He does however see a common emphasis and “…a kind of overlapping effect between part 

two and part three…” xxxvi; also, Grudem, “The phrase „chosen sojourners‟ thus becomes a two-word 

sermon to Peter‟s readers”  Grudem. p. 48. 
19

 Michaels. p. xxxiv. Cf. Blum. 223-6. 
20

 Michaels. p. xxxiv. 
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The second major division develops the idea of the recipients as „strangers, resident aliens‟.  The 

first two verses in this division (2:11-12) are a theme statement for what follows, including 2:24-25, at least 

to 3:7 and possibly the rest of the book.
21

 In this sectional introduction, they are specifically addressed as 

aliens and strangers.  Then they are urged, both negatively and positively to live appropriately to their 

identity. Negatively, they are to abstain from fleshly desires.  Positively, they are to live upright lives in the 

middle of suffering or slanderous persecution.  This is developed in what follows using the word 

uJpotavssw (submit).  They are to submit to authority (2:13), slaves are to submit to masters (2:18), and 

wives are to submit to husbands (3:1).  The purpose of this is so that the outsiders may notice their conduct 

and glorify God (2:12) so that ignorant and foolish slander will be proven false and silenced (2:15) and 

even so that the outsider may we won over (3:1-2).   

Thus from the larger literary context there are a number of constant themes which one may expect 

to influence and to be developed in the specific context of 2:18-25.  The first theme is that of Christian 

suffering both in general terms and specifically in slander, persecution, and even physical suffering.  Next, 

the Christian is exhorted to maintain godly conduct in the midst of suffering.  By doing so, the recipients 

may expect that their suffering bears fruit in the witness it gives to outsiders;
22

 i.e. their suffering may in 

some way be redemptive.  Finally, they may look forward to an end to suffering, when they will be 

rewarded for their faithfulness, and be vindicated by God.   

Verses 24-25 of chapter 2 are part of a larger paragraph that applies the general exhortation of 

2:11-12 specifically to household slaves
23

 in their relationship with their masters.
24

  The slaves are told to 

submit (ùpotasso,menoi25) to their masters- both good and bad ones-(v. 18) and given reasons for doing so.  

The first reason is that such behavior is pleasing to God (vv. 19-20).  It is only pleasing if one suffers 

rightly – not returning in kind- and unjustly- not suffering deserved for misconduct.  

                                                           
21

 Ibid. p. 115. Cf. Marshall. p. 78. 
22

 Hall. p. 143. 
23

 Peter‟s use of oivke,tai as opposed to the more general dou`loi is probably not significant, but rather 

because in verse 16 all believers are qeou/ dou/loi. Davids. p. 105;  Selwyn, p. 175. 
24

 This is the second section of what is generally referred to as the household code. Michaels, p. 121. It 

differs from the similar codes in Colossians and Ephesians in that the masters are not addressed, probably 

indicating that the masters were pagan and not Christian. Cf. 2:18. 
25

 On the imperitival use of a participle BDF § 268 (2). 
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The second reason is that slaves
26

 are called to follow Christ‟s proven example (v. 21).  Fee 

separates this calling into two parts, both of which are then further developed.
27

  First Christ is said to have 

suffered for you.  This is later developed in verses 24-25.  Secondly, Christ is said to have left an example 

so that you should imitate Him.  This is elaborated in verses 22-23 with language taken from Isaiah 53:9 

and probably alluding to 53:7.  Christ was first innocent of sin and undeserving of suffering- “He did not 

sin and no falsehood was found in His mouth” (v. 22).  Also, Christ suffered in a worthy manner- “He did 

not return insult for insult and He did not threaten when suffering,” but rather “entrusted himself to the one 

who judges justly” (v. 23).   

It may be asked, how much of a real distinction there is between Christ dying for us and Christ 

leaving an example.  After all ùpolimpa,nwn is grammatically dependent on e;paqen.  There is no indication 

in the context that Peter makes any distinction between those parts of Christ‟s suffering that are to be 

imitated and those which are not.  If there were a real difference it would introduce a disjunction in Peter‟s 

argument.  Rather the distinction is as the two sides of the same coin.  In that case the participle would be 

understood as consecutive and the flow of the argument, including the use of Isaiah would fit into Peter‟s 

developing theme and the context of the slaves to whom he speaks. 

Up to this point, Peter has applied his overall themes to slaves.  They are to submit to their 

masters.  They are to suffer in a worthy manner.  They may expect vindication for their suffering.
28

  And in 

verses 24-25, Peter develops the possibility- by way of Christ‟s example seen in terms of Isaiah‟s suffering 

servant- of suffering being redemptive.  

 

Literary structure  

 Some scholars assert that verses 22-25 is an adoption of a preexistent hymn to Christ based on 

early Christian interpretation of Isaiah 53.
29

  The reasons for this designation are 1) The switch from second 

                                                           
26

 Many recognize that these instructions are generalized, so as to have application for all Christians, not 

only slaves. Elliot. p. 188, Michaels, p. 135. 
27

 Fee. p. 150. 
28

 The idea of vindication is not as explicit in this section, but may be seen in the reference to „pleasing 

God‟ in verses 19 and 20 as well as „trusting to the one who judges justly‟ in verse 23.  Furthermore, the 

idea of vindication is very explicit in the Fourth Servant Song to which Peter refers. 
29

 E.g. Bultmann and Windisch, none found in English or translation. Osbourne. p. 383. Cf. 

Senior. p. 427-38. 
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to first person pronouns and back, 2) The recurring use of o]j dividing into strophes, and 3) the wider 

application to the whole community and not specifically to slaves.
30

 Nevertheless, the change of pronouns 

may best be explained by Peter‟s use of Isaiah.  The use of relative pronouns is not unusual for Peter.  

Lastly, the possible application to a wider group than slaves doesn‟t mean that it could not have been 

intended just for slaves.  Furthermore, it is reasonable that the passage was in fact intended for the whole 

community.
31

 

 

The use of Isaiah 53 

The extensive allusion to Isaiah chapter 53 calls for exploration of that chapter in order to 

understand how Peter uses that material.  In verses 22-25 Peter makes direct quotes, verbal and topical 

allusions to all or parts of verses 4-7, 9 and 12 from Isaiah.
32

  From the extent of his borrowing, and his 

iconic references
33

, it is reasonable to conclude that Peter had the whole of Isaiah‟s paragraph in mind.  

This section in Isaiah, commonly termed the Fourth Servant Song, is divided into three sections: 52:13-15- 

characterized by humiliation and exaltation; 53:1-9- humiliation and vicarious suffering; and 53:10-12- 

humiliation and exaltation.
34

  While there is considerable discussion on the identity of the servant in 

Isaiah,
35

 there is little doubt that for Peter, the role of the servant was fulfilled by Christ.
36

  

Isaiah uses rhetorical devices to highlight a number of themes, all of which are germane to the 

context in First Peter.  The humiliation of the servant is mentioned in 52:14 and in every verse from 53:2-

12.  In his humiliation, the Servant is innocent (53:9)
37

 and suffers rightly (53:7-9).  Not only is the Servant 

innocent of sin, but he takes the sins of others upon himself.  By alternating pronouns in vv. 4-6, Isaiah 

                                                           
30

 Osbourne, p. 387-8, followed by Michaels, p. 136. 
31

 Cf. fn. 26 above. 
32

 There is one extended quote in v. 22 (Isa. 53:9 LXX), v. 23 has no verbal parallels, but thematically 

echoes Isa. 53:7, v.24a is a mixture of verbal parallels and allusions to the LXX of Isa. 53:4, 12, and 

possibly Deut. 21:23, v.24b is a partial quote of Isa. 53:5 with the omission of one word and a change in the 

person of the verb, v. 25 is a similar allusion to Isa. 53:6.   
33

 Watts, course lecture Winter 2002. If so, he may also be making reference to Isaiah‟s use of exodus 

symbols (Ceresko. p. 47ff.) although this is less clear in Peter‟s context. 
34

 Thomas. p. 197. Bergey. p. 177-9. 
35

 Watts.  Consolation. p. 50-51. 
36

 Young. p. 345-6.  The Servant was occasionally but rarely identified with the Messiah in early Jewish 

sources. Bruce. p. 93. 
37

 Thomas. p. 198. Wilcox. p. 96.  
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draws a sharp contrast between the Servant and “us” whose punishment he took upon himself.
38

 The idea of 

vicarious suffering is also present in vv. 11-12.  By this taking the sins of others, the Servant brings 

redemption (53:10-12) and healing (53:5)
39

 to the many.
40

 Finally, the idea that the Servant will ultimately 

be vindicated is clear in 52:13 and 53:10-12.  In the Fourth Servant Song, as in First Peter, all these themes 

are woven together into a whole and it may well be the close combination of these themes that Peter means 

to bring to his readers attention.
41

  In verses 24-25, however, Peter‟s focus in on the “redemptive value of 

Jesus‟ suffering as seen in the light of the suffering of the Servant in Isaiah 53.”
42

  

 

Exegesis of verses 24-25 

 
Peter explains Jesus redemptive suffering in two parts.  Each part is further divided into two 

sections.  In verse 24 Peter writes “He himself carried our sins in His body on the cross” and then gives the 

purpose
43

 for Christ‟s action, “so that we, „being dead‟ with regard to sins, may live with regard to 

righteousness.”  Peter emphasizes two items in the first section: „our sins‟ is in emphatic position and the 

redundant auvto.j after o]j44 highlights our sin and Christ‟s role in its removal.  The word translated „carried‟ 

or „bore‟ is usually a technical term for the sacrificial system, meaning to offer something as a sacrifice.
45

  

However, it is unclear what this would mean with ta.j a`marti,aj as its object.  Since this is an allusion to 

Isaiah 53:12 and not to a sacrificial context, many understand this verb to have its basic meaning of „take 

up‟ or „carry away‟
46

.  In this case ta.j a`marti,aj is metonymy for the punishment of which they are the 

cause.
47

 If this understanding is correct, the connection of this verse to Peter‟s argument is clearer.  Instead 

                                                           
38

 Coffin. p. 621. Young. p. 348. 
39

  means more than physical healing.  “For us there is now a complete freedom from all those things 

that caused the servant to die.” Young. p. 349. 
40

 If Barre is correct in vocalizing and translating hzy as “they will rejoice” then 52:15 contains another 

reference to redemption coming to the many. P. 11. 
41

 It is interesting in light of Peter‟s connection of „suffering‟ and „glory‟ (1:11) that Bergey summarizes the 

theme of the Fourth Servant song as “His sufferings and following glory”. p. 179. 
42

 Litwak. p. 393. 
43

 i[na plus subjunctive. BDF § 369. 
44

 Robertson. p. 723. 
45

 BAG p. 62. Cf. the same word in 2:5. 
46

 Michaels. p. 148. Selwyn. p. 180. 
47

 Bullinger. P. 551. Cf. Denney. “Christ took on Him the consequences of our sins”. p. 59.  This would 

make the somewhat forced explanation in Deisman 88-91 and the response of Grudem 133-4 unnecessary. 
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of only being a digression on Christ‟s atoning death for Christians, it also provides an example which 

slaves are able to follow, at least in part.   

“These are things which, though in different measure, Christians can do for their neighbors and so 

imitate Christ; for we have no reason to think that the pattern which St. Peter bids Christians 

follow was not intended to include the „sin-bearing‟ as well as the meekness of the Master.
48

 

 

Christ took away our sin in his body on the cross.
49

  His purpose was so that we, „being dead‟ with 

regard to sins, may live a lifestyle with regard to righteousness.  „Being dead‟ is a figurative translation 

(parallel with „live‟) of avpogeno,menoi which means “to be unable to respond or react to any impulse or 

desire.”
50

  The datives tai/j a`marti,aij and th/| dikaiosu,nh| are datives of advantage and are translated „with 

regard to‟ sin and righteousness respectively.
51

  Christ‟s purpose in redemption is stated in terms similar to 

the theme statement of 2:11-12- “abstain from sinful desires” and “live good lives”.
52

 

The second part of Peter‟s explanation of Jesus‟ redemptive suffering is a quote from Isaiah 53:5- 

“By His wounding you are healed”, and an elaboration of what it means to be „healed‟.  „His wounding‟
53

 is 

an experience that those slaves addressed would most likely know firsthand.
54

  Peter‟s explanation that 

Christ‟s wounds can lead to healing is surely an encouragement that their wounds can somehow bring 

about something positive. 

The main difficulty from this phrase is the meaning of „healed‟.  Is this term to be taken in a literal 

sense of physical healing or a metaphorical sense of „spiritual‟ or „psychical‟ healing or a combination of 

the two?  Isaiah uses  six times.  All of the others are used figuratively for healing of sin.  Therefore, 

it would be natural to understand his use in 53:5 in this way.
55

  This is supported by the context with 

reference to sins and iniquities.   

                                                           
48

 Selwyn. p. 180.  Against Osbourne “its vicarious significance plays no explicit role in the „model‟ of 

suffering which Christ provides for the slaves.” p. 391. 
49

 This phrase may be a reference to Deut. 21:23.  If so, the emphasis is on Christ‟s innocence in 

humiliation. Wilcox. p. 93. Contra Michaels. p. 148. 
50

 Loew and Nida § 74.27.  It is used in Thucydides 1.39.3 and Josephus, Ant. Jud. 19.178. Michaels. p. 

149. 
51

 Moule. p. 46. BDF § 188 (2) 
52

 Hall. p. 141. Selwyn. p. 181. Davids. p. 113.  
53

 Instrumental, Moule. p. 44. 
54

 Hiebert. p. 42. 
55

 Mayhue. p. 128. 
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Likewise in Peter, the question is cleared up by looking at the context.  He goes on to explain
56

 

„healed‟ by saying „for you were straying like sheep but now you have returned….‟  Healing is therefore a 

metaphor for conversion.
57

  Some would stop at this point, limiting „healing‟ strictly to conversion and 

forgiveness of sin.
58

  However, Matthew 8:17 uses the same verse in Isaiah to describe Jesus‟ ministry of 

physical healing.  Thus it may be possible to understand Christ‟s healing of physical maladies as a 

secondary understanding, dependent on the metaphorical healing of sins- “the removal of the consequences 

of sin.”
59

 

There is a stark contrast in verse 25 between their former lives away from Christ and their current 

situation.  This is accomplished by a final reference to Isaiah chapter 53 and a juxtaposition of „you were‟ 

with „but now‟.  This change was not only an explanation of what it means to be healed, but also a powerful 

motivation to follow Christ‟s example by obeying Peter‟s original exhortation.  They are not only turning to 

Christ, but turning away from sin.
60

  Finally, Christ, to whom believers have returned is described as the 

„shepherd and guardian of your souls.‟  These two terms are probably synonymous.
61

  They refer to Christ‟s 

care, protection and oversight of His people. 

These two verses have much to offer a Biblical investigation of the atonement.  The pictures of 

carrying our sins in his body to the cross, and bringing healing by his wounding are certainly applicable to 

our understanding of Soteriology.  But if a doctrine of atonement is all that Peter has in mind for these two 

verses, it is difficult to see the connection with the rest of the paragraph.  How does this section fit in the 

argument of the paragraph and the letter as a whole? 

In the whole of the paragraph, Peter is using the example of Christ seen in the Suffering Servant of 

Isaiah to apply his larger themes regarding suffering to household slaves.  Peter has of course 

acknowledged the real possibility of suffering on the part of the slaves and made sufficient reference to the 

passion of Christ and the sufferings of the Servant.  He has also developed the theme of suffering rightly- 

                                                           
56

 “„For‟ (gavr) marks verse 25 as explanatory” Hiebert. p. 42.  Fee. p. 153. “In effect, v 25 defines what 

Peter means (and what he thinks Isaiah means) by healing.”  Michaels. p. 150. 
57

 “A possible background for this connection is found in Isaiah 6:10, where „turning‟ and „healing‟ are 

linked”  Howe. p. 197. 
58

 Mayhue. p. 129-32. 
59

 Young. p. 345. 
60

 Grudem. p. 132. 
61

 Michaels. p. 151. Selwyn. p. 182. 
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both undeserved and in a worthy manner.  Peter also hints at the future vindication of the sufferer in the 

vindication of the Servant and the life of the risen Christ.
62

 

Given that throughout First Peter, he has exhorted his readers to good works for the very purpose 

of displaying God‟s glory and influencing their surroundings  (2:12, 14-15, 3:1-2, 16).  And given that the 

Servant in Isaiah bore the sins of many, making many righteous, taking the punishment of their sins upon 

himself, causing them to be healed and find peace (53:4,5,11).  And finally since Christ‟s suffering made a 

profound impact on the slaves themselves, it is reasonable that Peter intends his readers to consider the 

possibility of their sufferings also having a redemptive purpose.  Not only are they to follow Christ in 

suffering rightly (v. 22-23).  Not only are they to expect to follow Christ into glory and vindication.  They 

are also to expect to follow Christ in making an impact on their world.  “The observation of these good 

works would not only be an eloquent defense against ill-founded allegations against Christians as evil 

doers, but also be the means by which critics became converts.”
63

  Their suffering, according to Peter, 

should be a witness to their masters, influencing them toward salvation.  This idea contributes to the 

explanation of what it is that slaves are called to when they are to imitate Christ.  This in turn gives them 

reason and motivation, grounding Peter‟s command to submit even to crooked masters.  

                                                           
62

 “Christ fulfills the shepherd role precisely by virtue of his resurrection from the dead.” Michaels. p. 151. 
63

 Winter. p. 92. 
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